Critical Challenge: Cheap Labour the Lifeblood of Historical Slavery
Students examine the historical legacy of slavery using the movie Amistad, and primary documents. 

Students examine the influence of global media on cultural identities by comparing the advertising and products/services that multinational corporations offer in different cultural settings.

Background: 
Read - Exploring Globalization p. 125-129 and page 138-39; Read Appendix One:  


Background Information Judging Cultural Practices
Step One:  
Define Terms


Students will complete the Step One Critical Challenge Tool: Define Terms handout.
Step Two: 
View the movie Amistad



Students will create a plot timeline to summarize while watching the movie.  Refer to 


Appendix Two: Plot Summary and Cast for supporting details.
Step Three:
Brainstorm


Students will brainstorm as a group the following: 



The attitudes of white Europeans and Americans toward black Africans were crucial in 


making possible life-long, hereditary slavery. What attitudes do you think contributed to the 

rise of racial slavery?


Think about the following: 

· Prior to the 16th century slavery existed but did not have a racial dimension
· What historical events occurred that may have influenced the rise of racial slavery?
· Why was slavery so important to the economy of the time?

· Who benefited from slavery?


Students will gather the information on the Step Two Critical Challenge Tool: 


Recording the Brainstorm.
Step Four:  
Examine Historical Documents 


Students will assess the degree to which two historical documents, (one is pro slavery and 

the other abolitionist) contain racism, ethnocentrism, stereotyping, and cultural superiority.   

Activity One: Written Response
Students will write a response to explore the question: 
· How did business owners benefit from slave labour? Who else benefited? Why do you think it took so long to persuade governments to pass laws banning slavery? Whose interests would government have to take into accout? What lessons of racial slavery are we to use to make judgements about what is going on in our own time? 
. 

Step One Critical Challenge Tool: Define Terms
	Term
	Definition
	Example

	Slave Labour
	
	

	Indentured Labour
	
	

	Child Labour
	
	

	The Grande Exchange
	
	

	Imperialism
	
	

	Mercantilism
	
	

	Cultural Superiority
	
	

	Cultural Relativism
	
	

	Ethnocentrism
	
	

	Racism
	
	


Step Three Critical Challenge Tool: Recording the Brainstorm.
	Racism


	Ethnocentrism



	Cultural Superiority


	Imperialism/Capitalism


Step Four: Examining Historical Documents for evidence of Racism, Ethnocentrism, Stereotyping and Cultural Superiority 
Rating scale

	+2
	+1
	0
	-1
	-2

	High degree of  Racism, Ethnocentrism, Stereotyping and Cultural Superiority
	Moderate degree of  Racism, Ethnocentrism, Stereotyping and Cultural Superiority
	balanced
	Moderate degree of tolerance, acceptance, accommodation and Cultural Awareness 
	High degree of tolerance, acceptance, accommodation and Cultural Awareness


Document Title: ______________________________________
	Factors
Quotes from Document
	Degree of impact 
	Reason for rating

	
	+2  +1  0  -1   -2

	

	
	+2  +1  0  -1   -2

	

	
	+2  +1  0  -1   -2
  
	

	
	+2  +1  0  -1   -2
  
	

	
	+2  +1  0  -1   -2
  
	


Rating scale

	+2
	+1
	0
	-1
	-2

	High degree of  Racism, Ethnocentrism, Stereotyping and Cultural Superiority
	Moderate degree of  Racism, Ethnocentrism, Stereotyping and Cultural Superiority
	balanced
	Moderate degree of tolerance, acceptance, accommodation and Cultural Awareness 
	High degree of tolerance, acceptance, accommodation and Cultural Awareness


Document Title: ______________________________________
	Factors
Quotes from Document
	Degree of impact 
	Reason for rating

	
	+2  +1  0  -1   -2

	

	
	+2  +1  0  -1   -2

	

	
	+2  +1  0  -1   -2
  
	

	
	+2  +1  0  -1   -2
  
	

	
	+2  +1  0  -1   -2
  
	


Appendix One:  Background Information Judging Cultural Practices 
Judging Cultural Practices 
Pitfalls in Judging Cultures 
Can we ever judge another culture—that is, can we legitimately make value judgements about the merits (superiority or inferiority) of cultural practices? Can we not say, for example, that some Aboriginal groups were excellent environmental guardians, or that the pottery and other crafts of the earliest humans were inferior to those developed by later groups? While it seems permissible to make these kinds of assessments, there are two pitfalls associated with judging the practices of other cultures. We will refer to these as cultural superiority and cultural relativism. 

Cultural superiority suggests that whatever “we” do is always better than what other cultures do and when we judge other cultures, we rely solely on our own values. Those cultures that do things similarly to the way we do them are often seen to be superior, e.g., they are sophisticated and advanced, and those who do things differently are often thought to be inferior; e.g., they are odd or primitive. For example, in North America we might be tempted to judge a culture as backward if it did not have elaborate information technologies; e.g., computers, video games, Internet access, e-mail. This assessment would be an example of cultural superiority because we are applying our preoccupation with technological sophistication to judge that culture. They, on the other hand, might be tempted to judge our culture as backward by looking at how socially isolated and detached people have become because our technological preoccupation has greatly reduced face-to-face human interaction. Cultural superiority fails to recognize that various cultures may legitimately value and prioritize different things. Cultural superiority tends to evaluate differences from our ways as negative or inferior because of an inclination to view one’s own culture as the best and only measure of cultural practices. 

Cultural relativism suggests that whatever any culture does is acceptable and we must positively judge other cultures’ practices—it is “right” for them. Who am I to judge differently? Cultural relativism arises out of a concern not to impose our cultural values on other cultures; i.e., to avoid cultural superiority. The problem with believing that all values are completely relative to the group that holds them is that it leaves no room to make judgements in cases that seem obviously unjust or that fail to respect human life and other basic rights. For example, a cultural relativist would say that the practices and beliefs of the Nazi cult are perfectly acceptable; e.g., killing of millions of Jews is “right” for them. Cultural relativism believes in the unquestioned acceptance of all cultural practices because there are no legitimate grounds for someone outside a culture to assess the wisdom or merits of that culture’s practices. 

Cross-cultural Sensitivity when Judging Cultures 
Cultural superiority and cultural relativism are two poles on a continuum, and cross-cultural sensitivity is the middle ground between these two extremes. Cross-cultural sensitivity is defined by the following characteristics: 
• Recognizes differences: Anthropologists expect to find differences between cultures and presume that these differences are likely to have some merit. 

• Is aware of dangers: Anthropologists are cautious when using values from outside a culture to make judgements about the culture. 
• Is careful when reaching conclusions: Anthropologists make judgements (negative or positive) only when these kinds of assessments are based on values that are fairly applied to the culture. 

In their attempts to interpret cultures, anthropologists will ensure that any judgements that are made are based on values that are cross-cultural—that is, apply across many cultures and are basic to being human. Cross-cultural values may be found in formal declarations of basic human rights or international environmental standards that have been accepted by many countries representing a wide spectrum of religious and cultural backgrounds. Notice the United Nations document is referred to as a universal bill of rights to indicate that it should apply to all human beings. 

Appendix Two: Plot Summary and Cast 

AMISTAD is about a 1839 mutiny onboard a slave ship that is traveling towards the Northeast Coast of America. Much of the story involves a court-room drama about the slave who led the revolt.
Amistad is the name of a slave ship traveling from Cuba to the U.S. in 1839. It is carrying a cargo of Africans who have been sold into slavery in Cuba, taken on board, and chained in the cargo hold of the ship. As the ship is crossing from Cuba to the U.S., Cinque, who was a tribal leader in Africa, leads a mutiny and takes over the ship. They continue to sail, hoping to find help when they land. Instead, when they reach the United States, they are imprisoned as runaway slaves. They don't speak a word of English, and it seems like they are doomed to die for killing their captors when an abolitionist lawyer decides to take their case, arguing that they were free citizens of another country and not slaves at all. The case finally gets to the Supreme Court, where John Quincy Adams makes an impassioned and eloquent plea for their release.

Cast

 (Cast overview, first billed only)
	


	Morgan Freeman
	... 
	Theodore Joadson

	


	Nigel Hawthorne
	... 
	Martin Van Buren

	


	Anthony Hopkins
	... 
	John Quincy Adams

	


	Djimon Hounsou
	... 
	Cinque

	


	Matthew McConaughey
	... 
	Baldwin

	


	David Paymer
	... 
	Secretary of State John Forsyth

	


	Pete Postlethwaite
	... 
	Holabird

	


	Stellan Skarsgård
	... 
	Tappan

	


	Razaaq Adoti
	... 
	Yamba

	


	Abu Bakaar Fofanah
	... 
	Fala

	


	Anna Paquin
	... 
	Queen Isabella II

	


	Tomas Milian
	... 
	Calderon

	


	Chiwetel Ejiofor
	... 
	Ens. Covey

	


	Derrick N. Ashong
	... 
	Buakei

	


	Geno Silva
	... 
	Ruiz


Appendix Three: Historical Documents 

	The Colored American 

On Cinques 

Citation Information:"On Cinques," The Colored American. October 19, 1839. 



	


	1. We are inclined to call the noble African by this name, although he is called by as many different titles as our republicanism offers reasons for enslaving his people. We have seen a wood-cut representation of the royal fellow. It looks as we think it would. It answers well to his lion-like character.— The head has the towering front of Webster, and though some shades darker than our great country-man, we are struck at first sight, with his resemblance to him. He has Webster's lion aspect. — his majestic, quiet, uninterested cast of expression, looking, when at rest, as if there was nobody and nothing about him to care about or look at. His eye is deep, heavy - the cloudy iris extending up behind the brow almost inexpressive, and yet as if volcanoes of action might be asleep behind it. It looks like the black sea or the ocean in a calm — an unenlightened eye, as Webster's would have looked, had he been bred in the desert, among the lions, as Cinguea [sic] was, and if instead of pouring upon Homer and Shakespeare, and Coke and the Bible (for Webster read the Bible when he was young, and got his regal style there) it had rested, from savage boyhood, on the sands and sky of Africa. It looks like a wilderness, a grand, but uninhabited land, or, if peopled, the abode of aboriginal man. Webster's eye like a civilized and cultivated country — country rather than city — more on the whole like woods and wilderness than fields or villages. For after all, nature predominates greatly in the eye of our majestic countryman.

2. The nose and mouth of Cingues are African. We discover the expanded and powerful nostrils mentioned in the description, and can fancy readily its contractions and dilations, as he made those addresses to his countrymen and called upon them to rush, with a greater than Spartan spirit, upon the countless white people, who he apprehended would doom them to a life of slavery. He has none of the look of an Indian — nothing of the savage. It is a gentle, magnanimous, generous look, not so much of the warrior as the sage — a sparing and not a destructive look, like the lion's when unaroused by hunger or the spear of the huntsman. It must have flashed terribly upon that midnight deck, when he was dealing with the wretched Ramonflues.

3. We bid pro-slavery look upon Cingues and behold in him the race we are enslaving. He is a sample. Every Congolese or Mandingan is not, be sure, a Cingues. Nor was every Corsican a Napolian [sic], or every Yankee a Webster. 'Giants are rare,' said Ames, 'and it is forbidden that there should be races of them.' But call not the race inferior, which in now and then an age produces such men.

4. Our shameless people have made merchandise of the likeness of Cingues - as they have of the originals of his (and their own) countrymen. They had the effrontery to look him in the face long enough to delineate it, and at his eye long enough to copy its wonderful expression.

5. By the way, Webster ought to come home to defend Cingues. He ought to have no counsel short of his twin spirit. His defence were a nobler subject for Webster's giant intellect, than the Foote resolutions or Calhoun's nullification. There is indeed no defence to make. It would give Webster occasion to strike at the slave trade and at our people for imprisoning and trying a man admitted to have risen only against the worst of pirates, and for more than life - for liberty, for country and for home.

6. Webster should vindicate him if he must be tried. Old Marshall would be the man to try him. And after his most honorable acquittal and triumph, a ship should be sent to convey him to his country - not an American ship. They are all too near a kin to the "low, long, black schooner." A British ship - old Nelson's line of battle, if it is yet afloat, the one he had at Trafalgar; and Hardy, Nelson's captain, were a worthy sailor to command it to Africa. He would steer more honestly than the treacherous old Spaniard. He would steer them toward the sunrise, by night as well as by day. An old British sea captain would have scorned to betray the noble Cinques. He would have been as faithful as the compass.

7. We wait to see the fate of the African hero. We feel no anxiety for him. The country can't reach him. He is above their reach and above death. He has conquered death. But his wife and children - they who

"Weep beside the cocoa tree —"

8. And we wait to see the bearings of this providential event upon American Slavery.

—Herald of Freedom


	







	New York Morning Herald 

The Case of the Captured Negroes 

Citation Information:"The Case of the Captured Negroes," New York Morning Herald. September 9, 1839. 



	


	1. The highly important nature of the case connected with the disposal of the negroes recently captured on board of the L'Amistad, has induced us to take more than the ordinary measures to get all the facts and main features of this interesting affair as fully and as accurately as possible. The extraordinary fabrications that have been put forth by the "Journal of Commerce," in relation to this important case, require to be promptly exposed and refuted. The whole affair is of too serious a nature to be treated with levity, or to be made the subject of the ridiculous invention, overdrawn and exaggerated statements, and catch-penny falsehoods, to which the Journal of Commerce, copying from some penny paper, has given credence, publicity, and sanction. It is a matter of the utmost moment; affecting the credit and character of the Spanish government, of the authorities of this country, and of the lives of 30 or 40 human beings.

2. In order, therefore, to arrive at the truth, and the full details of the affair, we have despatched two highly intelligent and competent correspondents, for that purpose, to Connecticut; one to New London, and one to New Haven, to obtain all the facts of the case, a letter from each of which we this day lay before our readers, promising that all our information is obtained from the most direct and unquestionable source. In addition to this, Senor Ruiz, the owner of a majority of the negroes on board of the L'Amistad, called on us personally, yesterday, and furnished us with full and accurate information in connection with this curious transaction from its commencement down to this time. He states the two thirds of the account in the "Journal of Commerce" is but a tissue of falsehoods, without the least foundation in fact; calculated to injure all parties, to mislead the public on every important point, and to make an entirely false issue in a case that is of itself, upon the strength of its simple facts, sufficiently complicated to create a great deal of ill feeling, and difficult in arriving at a correct decision on its merits.

3. Senor Ruiz states that the character and conduct of the negroes as totally different from the statements published and endorsed by the "Journal of Commerce;" so far from being a hero, Cinguiz is as miserably ignorant and brutalized a creature as the rest of them; that the speeches and declarations reputed to have been uttered by him, are all pure invention from beginning to end; that he made no speech whatever; and that if he had, there was no one who could translate what he said; the cabin boy knows nothing of the language, as asserted by the "Journal;"and had he been able to tell Mr. Hyde, according to the "Journal's" account, Mr. Hyde knows nothing of Spanish, and the boy cannot speak English. The accounts, therefore, in the "Journal of Commerce" must be looked upon, by all who are desirous of understanding the real merits of the case, and of getting at the facts, as worthy only of derision and contempt; and as an impudent attempt on the part of that paper to palm off upon an intelligent community, the most infamous fabrications in a matter that deeply concerns the character, the credit, and the best interests of all classes of our citizens.

4. Senor Ruiz informs us, that he first met these negroes in the fields close to Havana; he saw them and examined them for two or three days before he made his purchases; and even then he did not purchase the whole of those that he found there. He did not inquire whether they were Congo negroes, or Mandangoes, or where they came from; he saw they were stout bodied men and he bought them; he took them to Havana, entered them according to the laws of the place, got out his bill of lading, and shipped them under the sanction of the authorities of the place. These are the topics and points upon which the whole difficulty of the case will hinge. These are the pivots upon which the decisions turn. Senor Ruiz says that he had no idea of the Spanish minister claiming them from this government as property; but he believes the minister will claim them as murderers, to be delivered up and sent to Havana for trial, for murdering a Spanish ship master, on board a Spanish vessel, in Spanish waters.—And, as we see, by the papers, that Senor D'Argaiz, the new Spanish minister, has arrived at Washington, the presumption is that they will be demanded forthwith, and therefore that all these difficult, intricate, troublesome and long mooted points will come up at once, be met, and set at rest at once and forever.

5. In the meantime the abolitionists are making immense exertions to get the negroes set free; they are raising subscriptions, collecting money, clothing and feeding them; employing the most able counsel, riding over the country, by night and day, to get interpreters who can converse alike in their language and in English; rummaging over musty records, old statutes, treaties and laws, in order to "get a peg to hang a doubt upon" in relation to delivering them up. Some of them they will endeavor to have used as states evidence, (if tried here) in order to prove that there was no legal authority for shipping them on board the L'Amistad. The canting semi-abolition papers, like the "Journal of Commerce" and the "American" and "Post" are all endeavoring to mis-state, misrepresent, and throw difficulties upon the matter in order to get the black murderers set free. The Southern papers have articles proving the propriety of the surrender.—Meanwhile, the negroes are getting fat and lazy; perfectly indifferent to the disposal to be made of them. They only do two things on the coast of Africa; that is, eat and steal. On board the L'Amistad, after the murders, they did little else but eat and steal. They quarreled with themselves about the food, they drank up what little liquor there was on board; and then, although having entire possession of the vessel, they began to steal individually every thing they could lay their hands on and to cram the articles into bags. After this, they rummaged and searched parts of the vessel daily. One day they would find one thing, and another day another; at last they opened a locker and found six demijohns of wine; these they drank in two days, and then they began to steal from each other. And if released and sent back to Africa, they will have no other occupation than eating and stealing again.—Senor Ruiz says that they are all great cowards, and had the captain killed one on the night of the mutiny they would have been subdued instantly, and all have run below. His impression is that they will be sent out to Havana, the ringleaders executed, and the rest given up to him. We shall see. It is a most singular case; we shall follow it up closely; and, unlike the "Journal of Commerce," we shall do so accurately.



	


Activity One: Written Response
Students will write a response to explore the question: 

· How did business owners benefit from slave labour? Who else benefited? Why do you think it took so long to persuade governments to pass laws banning slavery? Whose interests would government have to take into accout? What lessons of racial slavery are we to use to make judgments about what is going on in our own time (what present day issues are you reminded of when you consider this historical legacy)? 

